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A sermon delivered at one of the general meetings of the Twenty- 
ninth International Eucharistic Congress at Sydney, Septem- 
ber, 1928. Reprinted from the Melbourne “Advocate” 


HE subject we have to consider today is Mary’s share 

in the work of Redemption, and the title “Mediatress 
of all Graces,” which the devotion of the Faithful has—with 
the approval of the Church—given to Our Blessed Lady. 
It is a title which may, perhaps, at first sight startle those 
outside the Catholic Church, even though they are aware 
of the intense devotion which Catholics have ever shown to 
the Holy Mother of God. For they remember the clear 
words of St. Paul, “There is but one mediator of God and 
men, the man Christ Jesus, who gave Himself a redemp- 
tion for all.” How then, they ask, can Mary, even though 
she be exalted to the marvelous dignity of Mother of the 
Redeemer, be properly called Our Mediatress? 

One of the points that must strike an outsider about the 
children of the Catholic Church in every age of her long 
history is the strong, uncompromising, fearless way in which 
they sound the praises of the Blessed Virgin Mary. One 
meets also, at times, with non-Catholic writers who speak 
in terms of high laudation of her privileges and graces; but 
almost always there is with them a certain note of cautious 
restraint, coldness, fear of exaggeration in their attitude 
and language. Whereas the more intensely Catholic our 
writers are, the more fervent, unrestrained, and even daring 
are they in proclaiming her praises. I need but mention the 
names of such prominent and representative Catholic 
writers as St. Ephrem of Syria in the fourth century, St. 
Cyril of Alexandria in the fifth, St. John of Damascus in the 


» eighth century, St. Bernard of Clairvaux in the twelfth cen- 


tury, Saints Bernardine of Siena, Vincent Ferrer, Alphorisus 
Liguori. 
All of these, and thousands of others, exalt Our Blessed 


Lady in terms of unbounded praise and admiration. How 
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is this? Non-Catholics often find in language such as this an 
argument for their denunciation of the Catholic Church as 
paying too much honor to Our Lady, and attributing to her 
privileges and rights and titles which they contend should 
really belong to God alone. 

But in reality—as every true Catholic knows—the very 
intensity and fervor of the rapturous devotion of the Cath- 
olic Church to Our Lady is simply evidence of the Church’s 
deep realization of the Divinity of her Son. It is because 
the Catholic Church is so entirely and unhesitatingly con- 
vinced that Jesus of Nazareth is the eternally begotten Son 
of God that she pays such deep respect to His Mother. 
The loss of a firm grasp of this central doctrine of the In- 
carnation leads inevitably to loss of devotion to Mary. 


““MEDIATRESS OF ALL GRACES” 


And in reference to the title we are considering today, 
““Mediatress of all Graces,” it is again because the Catholic 
Church is so clear and uncompromising with regard to the 
absolute necessity of God’s grace to perform any salutary 
and meritorious act whatsoever that her children are so bold 
and so outspoken in attributing such high titles to Mary. 
Any one who is in the.least tainted with Pelagian heresy, 
i. e., any one who attributes to mere natural activity and 
created strength any power of doing God’s work and saving 
one’s own soul or the souls of others, such a man may well 
hesitate before speaking of Our Lady as we Catholics do. 
But the Catholic Faith teaches that Mary herself owes 
every particle of her powers, her dignities, and her privileges 
to the merits of her Divine Son. 

Jesus Christ is a Divine Person, and has all the inex- 
haustible riches and treasures of the Divinity as His very 
own by birthright; Mary is a creature like ourselves, al- 
though enriched beyond all power of expression by the 
munificence of the Divine Spouse, who raised her up to such 
extraordinary dignity. 

The man Jesus Christ, being God Incarnate, is, by the 
Hypostatic Union, absolutely and essentially separated from 
all sin—is incapable of sin, and is holy with the infinite and 
substantial holiness of the Divine Word. His Sacred Hu- 
manity has been made the repository of all possible grace, 
in order that from His riches we may all be filled, 
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But Mary is simply one of our race—who was herself 
redeemed through the merits of her Son; although her re- 
demption was effected in a higher and more perfect way 
than ours. Hers was a preventive redemption, inasmuch as 
she was saved from ever incurring any taint of sin, even of 
original sin. But this privilege is a grace. It is her close- 
ness to the fountain of all grace, Jesus Christ, her Son, 
that has brought this white and perfect beauty to her soul. 

And so, when we call Mary “Mediatress of all Graces,” 
we dare to use such language just because we are so con- 
vinced of the central doctrine—that all salvation, all acts 
meritorious of eternal life, all hope of avoiding sin and 
reaching heaven, all supernatural graces whatsoever, flow 
and can only flow from the sacred Humanity of Christ ,— 
from the merits of His life, His passion and death on the 
cross, as from their only source. 

“There is one Mediator of God and men, the man Christ 
Jesus, who gave Himself a redemption for all.” And it is 
the Catholic Church alone that has ever strenuously and 
steadfastly insisted on these words being taken in their full 
significance; because the Catholic Church alone has ever 
unswervingly taught all down the ages, in spite of inces- 
sant heretical attacks, the two fundamental truths on which 
the sole mediatorship of Jesus Christ must rest, first, the 
Divinity of Jesus; in opposition to Arianism, Nestorism, 
Socinianism, and modern Rationalism; and second, the ab- 
solute necessity of Divine grace to enable man to do any 
supernatural good and secure salvation—in opposition to 
Pelagianism and other naturalistic heresies. Because the 
Church knows that Christ alone can be in the full sense 
Mediator between God and fallen man: because she knows 
that Christ alone is the source of every grace conferred 
on creatures: because she takes so entirely for granted that 
every grace and gift and privilege of Mary has come to her 
through the merits of her Son as the result of His atoning 
Sacrifice on the cross, therefore the Catholic Church hesi- 
tates not to sound her praises so uncompromisingly, and to 
ascribe to her titles which others fear to use just because 
their doctrinal foundations are less secure. 

To praise children is usually regarded as praise of their 
parents—to whom the children owe their qualities and vir- 
tues. Who will say that in extolling even extravagantly the 
sublime frescoes of the Sistine Chapel—the majesty of the 
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marble Moses—the awe-inspiring grandeur of St. Peter’s 
dome—one is detracting from the honor due to Michael 
Angelo, the creator of these great works? Is not praise of 
them splendid homage to the genius and skill of the artist 
who gave them being? 

So the Catholic, in hymning the glories of Mary, has 
no fear or anxiety lest he thereby detract from the honor 
due to God—just because he is so utterly convinced that 
every perfection he sees in Mary is the result of the activity 
in her soul of the Infinite Artist whose masterpiece she is. 

What, then, does the Church mean exactly by calling 
Mary Mediatress of all Graces? 


A MEDIATOR 


A mediator is one that reconciles or brings together two 
extremes, aS, for example, when two people are at variance, 
a third person who is a friend of both may smooth over 
difficulties, bring them together and restore peace and har- 
mony. The work of mediation (that is, the steps to be 
taken by the mediator to accomplish his purpose of re- 
storing friendship) may sometimes involve merely tactful 
explanations and the removal of misunderstanding; but at 
other times the cause of separation may be deeper. A seri- 
ous wrong or injustice may have been done and due satis- 
faction or atonement may be demanded before friendship 
can be restored. 

Now, Jesus Christ is the only Mediator between God 
and men in the sense that He alone was capable of offering 
to the Eternal Father adequate satisfaction for the sins of 
the world and so of reconciling man to God after their 
friendship had been severed by sin. For to make such ade- 
quate atonement it was necessary on the one hand that the 
Mediator should be one of ourselves, that He should belong 
to the human nature that had so deeply sinned, and, as one 
of the sinning race, though Himself untainted by sin, make 
reparation to God; and, on the other hand, that this Man 
should be of a dignity commensurate with the dignity of 
Him to whom satisfaction was to be made; that is, He 
must be Himself Divine. Jesus Christ, therefore, is Medi- 
ator in a sense incommunicable to any mere creature, no 
matter how high or how holy; He alone is the Lamb of 
God who taketh awav the sins of the world—He alone is 
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the propitiation for our sins, who, being lifted up from 
earth, will draw all things to Himself. 

When, therefore, the Church speaks of Mary as Medi- 
atress, this does not mean that Mary can, in any way, share 
the Mediatorship which belongs exclusively and from the 
very nature of the case to Jesus alone—that is, the power 
of atoning for sin and elevating mankind to the supernatural 
state; for that power can belong only to a man who is also 
Divine. In connection with Mary, we are always speaking 
of another, lower, analogous mediatorship, and yet one 
which fully justifies the use of the title. 

The title and office of Mediator may be used in reference 
either to the work of Christ Our Lord in atoning for the 
sins of mankind and acquiring that rich treasure of super- 
natural merit in which we are all to share, or to His work 
of distributing the graces thus stored up to each individual 
soul as it journeys through life and works out its destiny. 
Our High Priest, Jesus Christ, has not merely offered up 
His great sacrifice for us once and for all on Mount Calvary 
and then ceased to interest Himself in us. He is now, as 
Man, seated at the right hand of His Father in Heaven, 
always living to make intercession for us—for each one of 
us personally and individually, as He follows our career 
with loving solicitude from the first moment of our existence 
until we stand before Him for judgment. 

Now, we ask, is Mary, the Mother of Christ, our Medi- 
atress in both of these two senses—namely, both as co- 
operating with Jesus in the work of redemption and also 
as helping in the work of distributing grace to all the chil- 
dren of Adam? 

It is evident at a glance, to anyone acquainted with the 
theology of the Incarnation and the doctrine of the Divine 
Motherhood, that the Blessed Virgin Mary cooperated in 
the ineffable Mystery of the Incarnation, and contributed 
to the coming of God into the visible created universe, in 
a way altogether special to herself—since she was truly 
His Mother. But it was Jesus Christ that merited for her 
this dignity of becoming Mother of God. It was in virtue 
of the foreseen merits of Jesus Christ dying on the cross 
that all graces and privileges, including her Immaculate 
Conception and stainless innocence, were conferred upon 
Mary to prepare her for her office. 

Mary, alone of all the children of Adam, came into 
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being in the state of original justice from which Adam by 
sin had fallen; Mary was created in the state of grace, and 
received also such a plenitude of actual graces, such intense 
light for the intellect, such clear vision of God’s will, such 
strength and courage to obey it, that she never committed 
the least sin. She was never for one instant deflected from 
her steadfast contemplation of Infinite Beauty by any 
counter-attraction of created things. 

And yet Mary herself cooperated freely with every one 
of those marvelous graces. The abundance of Divine help 
in no way interfered with the freedom of her will, and, con- 
sequently, at every moment of her life she was meriting 
new favors, acquiring new degrees of holiness and of spirit- 
ual perfection. And by this sinless life, by this building 
up the palace of her soul in radiant beauty, Mary was 
fitting herself to be God’s Mother, she was rendering the 
coming of God as man possible by preparing a fitting taber- 
nacle for Him. Mary could not merit the Incarnation, since 
that is an infinite grace which no mere creature could 
merit. But she did merit by her free acts such increase 
in holiness and union with God, such resplendent interior 
perfection, that, the Incarnation being once decreed, it was 
fitting that God should come through her as His Mother. 

And this is the first way in which Mary acted as our 
Mediatress: she was that one of all our race that was most 
worthy to be God’s Mother, worthy to supply to God His 
human Body. 

Every advance she made in holiness was not merely a 
spiritual gain for herself; it was a benefit for each one of 
us, since she was thus preparing the way for the coming 
of Him who alone could pay our debts and save us from 
sin. Mary’s sanctity was our supreme gain. In her our 
race was being lifted up again Godwards. And she, by co- 
operating so perfectly with God’s design of shaping for 
Himself a worthy Mother, was helping to bridge over the 
gulf that lay between our fallen race and that Divine life 
which we had lost in Adam, and now, through the merits 
of Christ the Redeemer, were about to recover. No other 
member of the human race could in this definite and posi- 
tive way contribute to the Incarnation and help to bring 
about the coming of our Redeemer: and, therefore, Mary 
in a sense altogether special to herself, is a Mediatress of 
grace—a channel or instrument of grace to us all. 
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But now, in the fulness of time, God actually sends His 
angel messenger to invite this fair Flower of Nazareth to 
accept the supreme dignity and responsibility of Divine 
Motherhood. This sublime transaction between God and 
His creature is described for us in incomparably beautiful 
language in the first chapter of St. Luke’s Gospel. There 
we see God waiting for Mary’s consent before the mystery 
can be accomplished. The Incarnation and with it the fate 
of our race seems to hang, as it were, in the balance—the 
delicately poised balance of Mary’s will. 

Then she speaks: “Behold the handmaid of the Lord: 
be it done unto me according to thy word.” Mary con- 
sented; and by her momentous decision gave to us the 
God-Man, Jesus Christ, the Source of all our good. We are, 
every one of us, debtors to Our Lady for that splendid act 
of cooperation with Divine grace whereby she accepted the 
responsibilities of the Divine Motherhood. 

Christ alone redeemed us, but, without Mary, Christ 
could not have come—such was God’s plan—Christ alone 
redeemed us, but Mary’s consent made this Redemption 
possible. 


THE TRUE Eve 


Hence it is that the Fathers of the Church call Mary 
the true Eve, the Mother of all the living, since by thus 
consenting to bring Jesus into the world she cooperated 
with the salvation of every single soul for which Christ 
died, in a way in which no other person could cooperate. 

Moreover, St. Thomas Aquinas reminds us that, in thus 
giving her consent to receive God and become His Mother, 
Mary spoke not for herself alone but in the name of the 
human race. In her the whole race of mankind consented 
to receive God into its ranks, consented to that great ele- 
vation whereby the finite was to be lifted up to the Infinite 
—that all who will might share in the Divine life—might 
become divine consortes nature. Mary’s fiat was the con- 
sent of the bride riveting the marriage bond. The day of 
her Annunciation was not only her own bridal day, the day 
of her own mystic nuptials with the heavenly Bridegroom; 
it was also the bridal day of every human soul that would 
accept the proffered gift of union with Infinite Beauty as 
its lot and portion for ever. 

The message of the Angel Gabriel is ceaselessly repeated 
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as the ages go on. To each human soul comes the same 
ineffable invitation: each is asked to receive God, to become 
a temple for His indwelling, to be united to Him by grace 
and love. 

And Mary’s fiat prepared the way for and rendered pos- 
sible the fiat of every other soul that will consent to re- 
ceive Him. 

No wonder, then, the Church calls Mary “Our life, our 
sweetness and our hope;” calls her “Mother of Divine 
Grace,” and gives her other sweet titles which express in 
various ways the one glorious fact that Mary, by her con- 
sent, brought Jesus into existence and presented Him to 
each one of us as our chief treasure. 

But it was not merely by becoming Man—by the fact 
of the Incarnation—that Jesus was to do His work, atone 
for sin, and lift us up to the supernatural state. As man 
He was to work out our salvation not only by personal ef- 
fort, by incessant toil, by preaching, teaching, setting ex- 
ample; but also and especially by suffering and by dying a 
death of shame, by accepting and offering up this death so 
unjustly inflicted as a supreme act of atonement for the sins 
of the world. And God accepts this great act of immolation 
as a complete atonement—a complete washing out of the 
stains of sin—because the Sufferer who makes the oblation 
of His life is the Only Begotten Son of God, full of grace 
and truth. Christ alone could merit our salvation, since 
only an act that was of infinite value because of the infinite 
dignity of Him whose act it was, was so commensurate with 
the Majesty of God as to be an adequate reparation for sin. 

And yet, just as Mary was intimately and essentially 
associated with God in a way in which no one else could 
be, in the bringing about of the Incarnation, and was thus 
in a true sense a Mediatress of its graces to us all: so also 
when Christ her Son offered to His Eternal Father the 
Sacrifice that would atone for the world’s sin, and pay: the 
price of our admission to the Royal Presence, although the 
atonement is His alone—an act of His human will but of 
infinite value because the act of a Divine Person—still, He 
wishes to associate with Himself in that great act His be- 
loved Mother; and, since her will is entirely united with His, 
her act in offering up the Divine Victim to the Eternal 
Father for the salvation of the world is most acceptable 
to God, and derives from her close union with the oblation 
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' of Jesus a certain reflection of its splendor and worth and 
' majesty: so that in a true sense, Mary is cooperating with 
' her Son to redeem the world. Not that her act is in any 


sense an adequate satisfaction for sin—it is infinitely in- 


| capable of that—but, because she is Mother of God, and is 
' offering up her Son who is God in atonement for the sins 
_ of the world, her act of oblation belongs to an order that 
_ is different in kind and intensity as well as in the univer- 
 sality of its application and effect, from that of any other 
; creature. 


This oblation of Mary was special to her, and could be 


| shared by no other, because she was Christ’s Mother. She 
' had brought this Child into being—she alone of all the 


human race was responsible for His existence, since He had 


- no earthly father; she alone of all mankind had, by the 
' nature of the case, full parental rights over Him. Now, 


Mary had understood right from the beginning the sacrifice 
that would be demanded of her. Aided by the Messianic 


| prophecies of the Old Testament, she saw with intense clear- 


ness that the Child at her breast was being nourished and 
prepared as a Victim for the salvation of mankind. And 
since this was God’s will, and she was called upon to share 
with Jesus this terrible burden of satisfying the world’s 
wickedness, Mary heroically consented, and from that mo- 


_ ment until she stood beside the Cross on Mount Calvary 


her will was ever steadfast in offering up the Victim to the 
Eternal Father. 

Therefore, because she was His Mother, because she 
alone had disposed herself to receive that high dignity, be- 
cause she alone had consented to engender Him and bring 
Him into being—she alone was capable of thus offering up 
for our salvation the Son who belonged to her in a way in 


_ which He never could belong to anyone else whatsoever. 


In these three ways, therefore, Our Blessed Lady has 
earned a right to the title of Mediatress of Grace for all 
mankind—so far as the acquiring or meriting of these graces 


» by her Son is concerned: first, by meriting—in the sense 
explained—to be the Mother of Jesus, and hastening His 


coming by her prayers; second, by consenting to be His 
Mother and actually supplying to God the Sacred Humanity 
which was to be the instrument of our salvation and source 
of all our grace; and, third, by associating herself in the 
closest manner with the work of the Redeemer, and, es- 
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pecially, in sharing His Passion and offering Him up to the 
Eternal Father as the Victim for our salvation. 

We may now turn to the other aspect of Mediatorship, 
Christ’s work of distributing graces to the souls of men. 

Although Jesus has died once for us on the cross and 
by that death has made superabundant atonement for all 
sin, so that every sinner without exception who turns to 
God with sorrow in his heart is absolutely sure of pardon: 
still, that turning of the soul, or repentance, must be 
brought about by God’s direct action on the soul—that is, 
the merits of Jesus Christ must be applied and accepted 
by each soul separately. We are not saved without our 
own consent—just as Mary did not receive God and become 
His Mother without her consent. God asks for admission 
into each separate soul: ‘Behold I stand at the door and 
knock,” He cries. The Divine Lover is ever pleading to 
have His suit accepted and His claims recognized by His 
creatures. That ceaseless wooing of the bride soul is the 
romance of God’s grace, the unhurrying chase and cease- 
less pursuit so superbly delineated by the great Catholic 
poet, Francis Thompson, in his “Hound of Heaven.” And 
this work of tracking down each individual soul is Christ’s 
ceaseless occupation. 

Now, this work has a twofold aspect: Jesus, as Medi- 
ator, on the one hand, intercedes on our behalf and pleads 
our cause with God; and, on the other hand, He urges God's 
cause with us. He is both our Representative at the Court 
of Heaven, praying for His exiled brethren and obtaining 
for each the special helps needed to secure their entrance 
into the Kingdom, and He is God’s Ambassador to us, 
urging God’s claims on our souls and asking us to respect 
those claims. 

These two aspects of Christ’s mediatorial work are kept 
constantly before us in the New Testament. The Gospels 
show Christ constantly praying. He spends whole nights 
in prayer on the mountain sides. He prays especially for 
His disciples: “I have prayed for thee (He says to Peter) 
that thy faith fail not.” His intercession for them at the 
Last Supper is recorded by St. John. On the cross He 
prayed for His executioners: “Father, forgive them, for 
they know not what they do.” And now (says the Apos- 
tle) He sits at the right hand of God in Heaven, ever living 
to make intercession for us. 
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And, on the other hand, the whole story of Christ’s pub- 
lic life is the story of His incessant pleading with men to 
give up sin and turn to love God. On the road to Emmaus 
on Easter Sunday, He discoursed with the two scep- 
tical disciples and argued, pleaded, upbraided until their 
hearts were burning within them and they were ready for an 
act of faith; then, in a flash, they recognized Him in the 
breaking of bread. He won back the doubting Apostle, St. 
Thomas, by asking him to touch His wounds and be con- 
vinced of the truth of the Resurrection. He stopped Saul 
of Tarsus on the road to Damascus, and, with one piercing 
sentence: “Saul, Saul, why persecutest thou Me?” changed 
him from a sinner into a saint. 

But now, in what way does Jesus still carry on in this 
world this double work of Mediator? The answer is— 
through the Blessed Eucharist. The Eucharist has, we 
know, a twofold aspect—it is a Sacrifice and a Sacrament. 
In the Eucharist as a sacrifice, Jesus is ever living to make 
intercession with God for us. Each time Mass is offered 
Jesus Himself is actually present in order to offer anew to 
His Eternal Father the atoning sacrifice of Mount Calvary 
on behalf of each of our souls. This js what Our Lord’s 
perpetual intercession on our behalf means—the constant 
offering to the Father of the merits of His passion and 
death. On the other hand, if we consider the Eucharist as 
a Sacrament, we shall see that through it Jesus is carrying 
on His work of pleading God’s cause with us, by visiting 
each soul separately in order to influence that soul and se- 
cure it as God’s possession for ever. 


MEN AS HELPERS 


Now, in doing this double work, Jesus Christ’s plan is 
to employ men as His helpers and cooperators. His charity 
ever urges Him to share with. us all His good things, includ- 
ing His life of prayer and of zeal for souls. In the Gospels 
He is ever urging His disciples to pray, and the form of 
prayer He teaches is the prayer of zeal. He bids them 
say: “Our Father, Who art in Heaven, may Thy -name 
be blessed and honored by all men; may Thy Kingdom be 
more and more firmly established in the souls of mankind 
by the action of Thy grace; may Thy will be done and 
Thy law obeyed as perfectly on earth as it is by the angels 
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and saints in Heaven.” And we see the effect of this teach- 
ing on His beloved friends. The dying Stephen prays for 
his murderers, and by his prayer converts Saul of Tarsus; 
St. Monica prays for her erring son, Augustine, and secures 
for him the prize of high sanctity. The Church has under- 
stood the lesson well, and ever offers up prayer for the 
conversion of sinners, for the triumph of God’s cause. 

Do you ask: why should other prayers be necessary? 
Surely Christ’s intercession is superabundantly sufficient. 
The answer is suggested by St. Paul. The intercession of 
Christ is, indeed, abundantly sufficient; still, He wishes 
to ally us with Himself as His fellow-workers and to give 
us a real share in the work of saving souls. Just as His 
oblation of Himself on Calvary abundantly atoned for sin, 
yet He associates us all with Himself as cooperators in of- 
fering that great Sacrifice; and, in order to do this, He in- 
stituted the Eucharist. Since, through the Eucharistic 
Sacrifice, Jesus associates His whole Church in His priestly 
work, He makes all men, who are willing, actual offerers of 
Himself to God. And, just as Jesus associates men in His 
intercessory work, so also He shares with men His work of 
pleading with souls to turn to God. That is the explanation 
of the whole missionary activity of the Catholic Church. 
All her zeal for the religious education of her children, all 
her efforts to promote the observance of God’s law, all her 
liturgical and devotional life, the splendid churches she 
builds, all her great public demonstrations—such as this 
Eucharistic Congress—all are simply the result of her obedi- 
ence to Christ’s great behest: “Go, convert all nations, teach- 
ing them to observe all things whatsoever I have commanded 
you. 

Hence, in the process of doing His Father’s work, of set- 
ting the world ablaze with the fire of charity, Jesus Christ 
wants helpers. These helpers will derive all their efficacy 
from their friendship and close union with Him. “I am the 
vine, you are the branches,” and the more perfectly the soul 
is united to Him who is the source of life, the more power- 
fully will it influence others and draw them to God both by 
example, by personal influence, and especially by interces- 


sory power, pleading for souls and obtaining God’s grace for 
them. 
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GREATEST OF ALL 


Now, Mary, Chrigt’s Mother, is the greatest of all His 
Apostles, because she is more perfectly united to Him, is 
more filled with grace, is a more powerful intercessor than 
any other of His creatures. And, as we listen to the hymning 
of Mary’s praise that resounds all down the history of the 
Church, and as we read the glowing words of the Fathers 
and Doctors about her from the earliest ages down to our 
own time, we realize that the work Mary does, the position 
she holds in applying the merits of Jesus to souls, is different 
from that of all other Apostles, and all other saints and 


' workers for Christ. 


The reasons for this pre-eminence are not far to seek. 
They are founded, like all Mary’s privileges, on the central 
fact of the Divine Maternity, just as Christ’s own dignities 
and privileges have their explanation in the Hypostatic 
Union. Because Mary was the Mother of Christ she co- 
operated, as we have seen, in a special and unique way with 
that great Divine process whereby our sins were atoned for 
and an inexhaustible store of supernatural graces accumu- 
lated for our use. Therefore, we may conclude, Christ’s 
Mother will infallibly be associated with Him in a special 
and unique manner in the distribution of these graces to 
mankind. 

We know something of the intense longing with which 
saints have prayed, toiled, suffered for the salvation of 
souls. We hear St. Paul wishing to be anathema for the 
conversion of his own people; we read of the marvelous zeal 
of St. Vincent Ferrer, St. Francis Xavier, St. Vincent de 
Paul, St. Paul of the Cross, St. Alphonsus Liguori, or of 
women saints like St. Catherine of Siena, St. Teresa of Avila, 
or her modern disciple, St. Thérése of Lisieux. What, then, 
of Mary, the Mother of Jesus? What will her zeal be like? 
What a fire of Divine charity will blaze in her soul! How 
will she yearn for the salvation of mankind! 

What the Catholic Church thinks about this is indicated 
not only by the testimony of the Fathers and Doctors all 
down the ages, but also by the wonderful titles of honor 
given to Our Lady by the piety of the faithful; titles which 
signify their rooted conviction that Mary, as the Mother of 
mankind, is solicitous for all her children without exception; 
that she intercedes for all; that through her hands, in an- 
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swer to her prayers, every grace is bestowed by her Son—all 
His bounty invariably flows to us through her. She is, in 
other words, the Mediatress of all graces bestowed on man- 
kind. 

For, as Mary was the Mother of the God-Man, supplying 
the Word Divine with His human body, nurturing Him with 
her substance and ministering to His wants, so also she sup- 
plies Him with His mystical body; it is her duty to nur- 
ture and tend the growth of that other human manifestation 
of Christ—she will be the Mother of His Church. 

Just as the priest at Mass not only brings into being 
Christ’s sacramental presence, but also distributes His Body 
to His children one by one, so Mary has not only brought 
Jesus into existence but also presents Him to each of us— 
as she presented the Babe to the Shepherds at Bethlehem, 
and to Simeon in the Temple. 

The King of Heaven has thus honored His Mother, as 
the Pharaoh of old honored Joseph by concentrating all au- 
thority in his hands, so that only through him could the 
king’s favor be secured and his bounty distributed. Joseph 
was not the Pharaoh, nor was the monarch’s authority in any 
way lessened by his thus appointing Joseph as his vizier and 
official almoner, since all the riches were the King’s riches, 
Joseph being merely the distributor and dispenser of them. 
So Mary is God’s Vizier—through her hand flow to us all 
the limitless treasures of Divine Goodness. 

Now, let us see how this fits in with Christ’s plan for 
governing and feeding His Church, and building up His 
Mystical Body through the Eucharist. His plan was this: 
He Himself would dwell amongst us in the mysterious ma- 
jesty and silence of the Blessed Sacrament: and from that 
Royal Throne He would rule His Kingdom. All graces flow 
to mankind through the Eucharist. Hence, all those who 
would cooperate with Christ must work with Him in the 
Blessed Sacrament. The whole supernatural life of the 
Church consists in the more perfect use of this Divine instru- 
ment for securing man’s salvation. ‘For God so loved the 
world as to give his only begotten son, that whosoever be- 
lieveth in him may not perish, but may have life everlast- 
ing.” These words are most fully verified in the Eucharist. 
There it is that God has most completely given His Son 
to us; and it is through faith in Christ in the Eucharist— 
the living faith that accepts Christ’s word, obeys His com- 
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mand, and eats of His Living Flesh—that souls are nourished 
unte eternal life. On this truth, Jesus Himself insists em- 
phatically in His discourse on the Bread of Life in the sixth 
chapter of St. John’s Gospel. 


THE BLESSED SACRAMENT 


Consequently, Mary’s work for the Church as Medi- 
atress is to promote the use of the Blessed Sacrament. Her 
| purpose is to build up the members of Christ’s Mystical 
Body by feeding them with Christ Himself. Hence, all 
her supernatural activity (as all the supernatural activity 
of all Christ’s Apostles) centers round the Eucharist. The 
Eucharist is the Christ living with us, the Christ rich with all 
the merits of His passion and death, radiant with the glory 
of His risen Body; aflame with that love of souls that alone 
can explain His Incarnation, passion, and Resurrection, and 
new annihilation of Himself in this sacramental existence. 
To bring the Eucharistic King to each of His subjects that 
He may feed them with the food of His Body, and inebriate 
them with the wine-cup of His Blood—that is Mary’s cease- 
less task. 

This doctrine of Mary’s universal Mediatorship is a 
strong outpost that safeguards faith in the Real Presence. 
Since Mary is Mother of Jesus, she is also Mother of His 
Mystical Body. But that Mystical Body derives its whole 
life and vigor from Christ Himself. “I am the vine, you 
are the branches.” And the means specially devised for 
communicating and intensifying that life is the Blessed 
Eucharist. “He that eateth my flesh and drinketh my 
blood hath everlasting life.” Consequently, the doctrine 
that Mary is the Mother and Mediatress of all Christ’s 
brethren presupposes and emphasizes the truth that through 
personal contact with Jesus and through it alone can men 
share in the supernatural life and become children of God. 
And since this personal contact takes place in Holy Com- 
munion, it is clear that the directing of our thoughts to 
Mary, as a Mother and advocate through whose kindly 
hands all God’s graces flow to us, keeps men ever in mind 
of the deep spiritual relationship with Jesus her Son— 
effected through the Eucharist—which gives them the right 
to call her by the tender name of Mother, and to expect 
from her a Mother’s care, a Mother’s solicitude, and a 
Mother’s love. 





Mother of Sorrows 


An editorial reprinted from the Perth “Record,” September 1, 1928 


7” LL you that pass by the way, attend and see if there 

be any sorrow like unto my sorrow.” From amidst 
the clouds of gloom and desolation enshrouding the heights 
of Calvary we seem to hear, more especially during the 
month of September, dedicated to Our Lady’s Dolors, the 
Queen of Mourners, as she holds in her mother’s arms the 
lifeless Body of her Divine Son, addressing us in those 
words of the Prophet Jeremias, which the Church applies es- 
pecially to her. All you sorrow-laden ones, all you mourn- 
ers, all you who with breaking hearts are dragging your 
crosses along life’s weary road of pain, wipe away those 
scalding tears that bedim your vision, and lifting your eyes 
to Calvary, look at Mary, the Mother of Sorrows, and in 
contemplating the woes of her sinless heart, you will learn 
how to bear your own. 

How much sorrow, how much suffering, there is in the 
world! Down through all the long ages since sin first entered 
into the world, bringing in its train suffering and death, how 
endless the procession of mourners; how vast the number 
of broken hearts that strew like autumn leaves the path- 
ways of life! And yet the sum total of all the woes that this 
world has ever seen would be but as a drop in the ocean of 
Mary’s sorrows. There are, of course, in Our Lady’s sor- 
rows many peculiarities which set them apart and distin- 
guish them from every human sorrow. But there is one 
particular which seems to place them in a category of their 
own. The more we reflect upon this one particular, the 
more it seems to emphasize the fact that her sorrow was 
unique, for hers was a life-long sorrow. 

At the moment when the aged priest Simeon took from 
her arms her Divine Babe and pronounced those prophetic 
words, each one so weighted with its burden of woe, “Be- 
hold this child is set for the fall and for the resurrection of 
many in Israel, and for a sign that shall be contradicted. 
And thine own soul a sword shall pierce, that out of many 
hearts thoughts may be revealed”; at that moment the 
sword of sorrow was driven into her Immaculate Heart, 
never again to be withdrawn as long as life lasted. She was 
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then in the very dawn of radiant motherhood, and for all 
the long years that remained to her she carried a broken 
heart, in which the deep, cruel wound was ever kept open 
by the sword transfixing it. “Suddenly out of the sun- 
shine of Bethlehem she found herself in the heart of the 
eclipse on Calvary, with the sword right through her broken 
heart” (Father Faber). 

There are numbers amongst us who have life-long sor- 
row. There is scarcely a heart which has not in its depths 
a holy of holies closed against all prying eyes, in which 
is some secret sorrow. But our sorrow is not ever present 
to us. It is there in the depths of our hearts, it is true; 
but we have our moments of forgetfulness; they may be 
brief, but still they come. Not so with Our Lady’s life-long 
sorrow. Every look at her Divine Son, every movement 
that He made, every word He uttered, stirred, quickened 
and diffused the anguish and sorrow that was hers. The 
lapse of time that usually brings the relief of forgetfulness 
brought no relief for her, for as day succeeded day she 
saw Gethsemane and Calvary coming nearer. She knew 
her Divine Son was doomed to a fearful death of shame and 
suffering; she knew that His life was to be crushed out of 
Him in unspeakable torture. What, then, must she have 
suffered, looking at her beloved Son, with all the horrors of 
Calvary ever present to her? 

What precious lessons of patience and resignation may 
we not learn from the contemplation of Our Blessed Lady’s 
Dolors. She performed her daily round of work, she neg- 
lected no duty, she lived in perfect conformity to the 
Divine will in the sharpest trials, whilst sorrow every 
movement of her life was flooding her soul with unutterable 
anguish. . . . Let us strive to practise devotion to Our 
Blessed Lady’s Dolors. We are assured that this devotion 
is most pleasing to Our Lord Himself. It shows us the un- 
reality of earthly joys; it communicates to us the spirit of 
the cross. In that hour when we shall need them most— 
the hour of death—this devotion will obtain for us the most 
special graces. With confidence and with love we may seek 
the Mother of Dolors and ask her to be a Mother to us in 
our sorrows and tribulations. We can never have any 
suffering greater than that which her Divine Son endured. 
We will never have a burden heavier than that which He 
carried up the hill of Calvary. We can never have any 
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agony greater than that which He suffered when with tongu 
parched and swollen He moaned, “I thirst.” All the long 
ages of eternity will not efface the scars of His suffering 
from His pierced side, His lacerated temples, and His pune. 
tured hands. We will never be surrounded with greater 
hostility than that which stood around the foot of Calvary’ 
cross. We can never have any sorrow as great as hers whose 
sorrows were as a sea unlimited. From Christ’s sufferings 
and Mary’s sorrows, let us learn that He, the Man of Sor- 
rows, can sympathize, and she, the Mother of Dolors, can 
commiserate. God gave her a mighty and a sympathetic 
heart for her great task as Comfortress of the Afflicted. 
She will teach us how to carry our cross bravely, and with 
living patience and resignation until the sharpest pains and 
the bitterest trials are rewarded with eternal peace. 


Mary and Thanksgiving 


Reprinted from the Official Bulletin of the Twenty-ninth Interna- 
tional Eucharistic Congress, Sydney 


.N this point we can be brief, for it will be sufficient 
to refer to the thanksgiving spirit which the name 
Eucharist designates as the heart of Christianity. The duty 
of thanking God in general is apparent to anyone who re- 
flects for a moment on the Divine bounty as the source of 
all we possess. The Eucharist is essentially and primarily 
a thank-offering, for gratitude must be the necessary ac- 
companiment of honor and the soul of the love of God. 
Jesus instituted the Blessed Sacrament with thanksgiving, 
and Christianity is impregnated with the sentiment ex- 
pressed in the two little words Deo Gratias. The saints on 
earth have all echoed the words of the Psalmist: “The 
mercies of God I will sing for ever,’ and the inhabitants 
of Heaven have for their beatific occupation the singing of 
the eternal alleluia of praise and thanksgiving. The knowl- 
edge of God and what He is to us is life eternal, and such 
knowledge resolves itself into gratitude. Now the Blessed 
Virgin’s act of thanksgiving for the Incarnation, the can- 
ticle of her Magnificat, is the grandest thanksgiving song 
that ever came from human heart or lips. It is a most ap- 
propriate thanksgiving for Holy Communion. 
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There is another side to the expression of gratitude. 
Gratitude is love and love is of its nature apostolic. The 
new precept of charity came from our Lord almost in the 
same breath as the words of consecration. His discourse 
after the Eucharistic institution is redolent of charity and 
replete with recommendations thereto. His own thanksgiv- 
ing culminates in a sublime sacerdotal prayer for unity. So, 
too, the Queen of Apostles during the years of her apos- 
tolic exile understood that the Eucharist is a token, a bond, 
and a fount of brotherly love, the Sacrament of unity and 
catholicity, and consequently her thanksgivings breathed 
apostolic prayer for the Church, that its Apostles and its 
members may be one heart and one soul in the Heart of her 
Son. 


My Mother 


Tuomas DILLON 


These heart-thoughts, appropriate for Mothers’ Day, from the pen of 
a Catholic journalist in the West, have been printed many 
times, and have even found their way into the 
“Congressional Record.” 


OR the body you gave me, the bone and sinew, the heart 

and the brain that are yours, my mother, I thank you. 
I thank you for the light in my eyes, the blood in my veins, 
for my speech, for my life, for my being. All that I am is 
from you who bore me. 

For all the love that you gave me, unmeasured from 
the beginning, my mother, I thank you. I thank you for 
the hand that led me, the voice that directed me, the breast 
that nestled me, the arm that shielded me, the lap that 
rested me. All that I am is by you who nursed me. 

For your smile in the morning and your kiss at night, my 
mother, I thank you. I thank you for the tears you shed 
over me, the songs that you sang to me, the prayers. that 
you said for me, for your vigils and ministering. All that 
I am is by you, who reared me. 

For the faith you had in me, the hope you had for me, 
for your trust and your pride, my mother, I thank you. 
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I thank you for your praise and your chiding, for the jus- 
tice you bred into me and the honor you made mine. All 
that I am you taught me. 

For the sore travail that I caused you, for the visions 
and despairs, my mother, forgive me. Forgive me the peril 
I brought you to, the sobs and the moans I wrung from§ 
you, and for the strength I took from you, mother, forgive 
me. 

For the fears I gave you, for the alarms and the dreads, 
my mother, forgive me. Forgive me the joys I deprived 
you, the toils I made for you, the hours, the days, and 
the years I claimed from you, mother, forgive me. 

For the times that I hurt you, the times I had no 
smile for you, the caresses I did not give you, my mother, 
forgive me. Forgive me my pride in my youth, and my 
glory in my strength that forgot the holiness of your years 
and the veneration of your weakness, for my neglect, for 
my selfishness, for all the great depths of your love that | 
have not paid, mother, sweet mother, forgive me. 

And may the peace and the joy that passeth all under- 
standing be yours, my mother, forever and ever. Amen. 


~ 





